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Introduction

The aim of this paper is to offer some observations and comments on the Latin
Talmudic passage of Berakhot 3a-4b that can help us to understand the text and the
translation of this Talmudic tractate, providing us with the main characteristics of
this Latin translation, known as Extractiones de Talmud, in the context of the thir-
teenth-century theological Disputation of Paris.!

1. Latin Berakhot (3a-4b)

This passage of Berakhot (3a-4b) was chosen as a paradigmatic example regard-
ing the Latin Talmud translation, because this Talmudic tractate, the first of Seder
Zeraim, is frequently quoted in the Christian-Jewish polemical literature. As we
will see below, besides the Latin translation of the Extractiones, there are other
historical sources that quote this Talmudic passage in Latin, such as the Dialogus
contra ludaeorum (by Petrus Alphonsi), Adversus ludacorum inveteratam duritiem
(by Petrus Venerabilis), Pugio Fidei (by Ramon Marti), and even the later work of
Jeronimo de Santa Fe, De ludaicis Erroribus ex Talmut.

The thirteen passages on Berakhot analysed in this paper are a good specimen
of the textual characteristics of the Latin Talmud translation. In what follows, I will
analyse each Talmudic passage following a specific internal order, regarding, first

*  This article was prepared within the framework of the research project “The Latin Talmud and its Influence
on Christian-Jewish Polemic’, funded by the European Research Council of the European Union (FP7 /
2007-2013 / ERC Grant Agreement n. 613 694 [http://pagines.uab.cat/lattal]).

1. For the manuscript and text transmission of the Latin Talmud, see the following works: Cecini, de la Cruz
and Vernet, ‘Observacions sobre la traduccio llatina’; de la Cruz, ‘El estadio textual’; Fidora, ‘The Latin
Talmud and its Influence’; Fidora, “The Latin Talmud and its Translators’; Fidora, “Textual Rearrangement’;
Gonzalez Flores, ‘The Latin Talmud Translation’; Hasselhoff and de la Cruz, “Ein Maulbronner Fragment der
lateinischen Talmudiibertragung’; Klapper, ‘Ein Florilegium Talmudicum’; Lampurlanés, ‘The Latin Talmud
Translation’; Merchavia, ‘Latin Translations in the Margins’; Merchavia, ‘Talmudic Terms and Idioms’; Mer-
chavia, The Church versus Talmudic and Midrashic Literature; and Millas Vallicrosa, ‘Extractos del Talmud’.
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of all, the Latin text and its interpretation,® as well as the original Hebrew text of
the Talmud.? I will also discuss the textual Talmudic authority of the Extractiones,
because, in several cases, the Latin translation omits the Mishna or the Gemara and
translates only the teachings of a secondary Baraita. Moreover, [ will set the Latin
Talmud quotations in the context of the anti-Jewish polemical literature.

Finally, from a formal point of view, it is also very stimulating to focus our at-
tention on certain details appearing in the Latin translation, regarding, for example,
Hebrew onomastics, syntactic punctuation, etc.

2. Some Observations on the Latin Talmud (Ber 3a-4b)

In the following pages, I offer a short commentary from different perspectives, which are
important for our understanding and for the description of this Latin Talmud translation.*

2.1. Observations on Berakhot 3a (1)

To start with, I will quote the Latin text of Berakhot 3a (1), followed by a table
with the Hebrew text according to some of its most important textual witnesses, that
is, the Vilna edition and the textual variants provided by the Florence and Munich
manuscripts of the Babylonian Talmud:

2. On the subject of the Latin Talmud and its historical context, see Cecini and Vernet, Studies on the Latin
Talmud; Chazan, Friedman and Connell Hoff ed., The Trial of the Talmud; Chazan, ‘Trial, Condem-
nation’; Dahan and Nicolas, Le briilement du Talmud; Fidora, “The Latin Talmud and its Translators’;
Fidora, ‘The Latin Talmud and its Place’; Friedman, “The Dirge of Rabbi Meir of Rothenberg’; Friedman,
‘The Disputation of Rabbi Yehiel’; Hoff, ‘The Christian Evidence’; Loeb, ‘La controverse de 1240’; and
Rose, “When was the Talmud burnt at Paris?’. Regarding the transmission of the Talmud from its origins
to the Middle Ages, see Boyarin, 4 Traveling Homeland; Fishman, Becoming the People of the Talmud.

3. Regarding the knowledge of Hebrew in the Medieval Ages, see, among others, Altaner, ‘Zur Kenntnis
des Hebrdischen’; Cortabarria Beitia, ‘L’étude des langues au Moyen Age’; Dahan, ‘Juifs et chrétiens en
Occident medieval’; Dahan, ‘La connaissance de I’hébreu dans les correctoires de la Bible’ and Sirat, ‘Le
livre hébreu en France’. For the translators’ knowledge of Hebrew, see Vernet, ‘On the Latin Transcription
of Hebrew’ and Vernet, ‘Hebrew Hapax legomena from the Bible’.

4. The Latin text of the Extractiones (Berakhot) I will quote is taken from the edition which Ulisse Cecini
and Oscar de la Cruz have prepared for the Continuatio Mediaevalis of the Corpus Christianorum: Exrac-
tiones de Talmud per ordinem sequentialem, pp. 18-22. For the most important medieval manuscripts
of the Babylonian Talmud (the Florence and Munich manuscripts), I quote the editions appearing in the
Sol and Evelyn Henkind Talmud Text Database (version 5) of the Saul Lieberman Institute of Talmudic
Research of the Jewish Theological Seminary. For the targumic sources, Targum. Material derived from
the Hebrew Union College CAL (Comprehensive Aramaic Lexicon Project). For the English translation
of the Vilna Talmud, I quote the translation of the bilingual edition of The Talmud of Babylonia, 22008
['1984-1995], also known as [Jerome] Schottenstein Edition. The Hebrew Biblical text is that of the Biblia
Hebraica Stuttgartensia (*°1997); for the Septuagint, I quote the edition by A. Rahlfs (1979); the Latin text
of the Vulgate is that of the R. Weber ed. (*1984). The English translation of the Latin Talmud, adapted
sometimes from the Schottenstein edition, is mine.
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Ber 3a (1)

Tres custodiae sunt in nocte, et in qualibet Deus sedet et clamat ut leo, sicut scriptum est:
‘Dominus de excelso rugiet’ etc. [ler 25, 30]. In prima custodia rudit asinus. In secunda
latrant canes. In tertia lactet infans ubera matris suae et mulier loquitur cum viro suo.’

Table I: Talmud of Babylonia (Ber 3a'?)

Vilna (Ber 3a'?)

Florence II-1-7 (Ber 3a'?)

Munich 95 (Ber 3a'?)
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In this passage, one can observe one of the most important features of the Extrac-

tiones, that is, their proximity to the original Hebrew text. The translator of the Latin
Talmud offers a faithful Latin translation, when rendering the sound of animals from
Hebrew:” ‘rudit asinus’ (‘a donkey brays’) for Hebrew ‘v 2312° (“id.”) and ‘latrant
canes’ (‘dogs bark’) for Hebrew ‘@py1x 02293 (“id.”), as well as when translating
‘lactet infans’ (“a baby sucks’) for Hebrew ‘p1v p11°n° (“id.”). Yet, in some instances
the epithet of God is omitted, like in this case: Latin ‘Deus sedet’ (‘God sits’) instead
of Hebrew ‘X171 7172 w17pn 2w’ (‘The Holy One, blessed is He, sits).

5. Translation: ‘The night consists of three watches; and at each watch God sits and roars like a lion, as the verse
states: ‘the Lord will roar from on high’, etc. [Ier 25, 30]. In the first watch, a donkey brays; in the second,
dogs howl; in the third, an infant nurses from its mother’s breasts and a woman speaks with her husband’.

6. Schottenstein ed. (Ber 3a'?): ‘(For a Baraita has taught:) R. Eliezer says: the night consists of three watches;
and at each and every watch the Holy One, blessed is He, sits and roars like a lion, as the verse states: — Ha-
shem will roar from on High, and from his holy abode will send forth his voice, — he will roar and roar
over his lodging. And the sign for this matter is as follows: the first watch, a donkey brays; the second
(watch), dogs howl; the third (watch), an infant nurses from its mother’s breasts and a woman speaks with
her husband’.

7. On the translator(s) of the Extractiones, see Fidora, “The Latin Talmud and its Translators’, p. 27.
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With regard to the the Biblical quotations in Berakhot 3a (1), the verse is quoted
from the Latin Vulgate (Dominus de excelso rugiet, ler 25, 30), which translates
from the Hebrew (x> oiqnn mm a9y, ‘the Lord will roar from on high”).® The
table below (II) offers the quotation of Jeremiah as it appears in the manuscripts of
the Babylonian Talmud (Munich and Florence), as well as in the Vilna edition: in
all these cases, the quotation goes back to the Masoretic text of the Biblia Hebraica:

Table II: Latin Talmud (Ber 3a [1], quoting Ier 25, 30)

Tres custodiae sunt in nocte, et in qualibet Deus sedet et clamat ut leo, sicut scriptum est: ‘Dominus de excelso rugiet [...]" etc. [Ier 25, 30].
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Biblia Hebraica Targum Babylonian Talmud (Ber 3a') Vulgata LXX
(Ier 25, 30) (Ier 25, 30) (quoting Ier 25, 30) (Ter 25, 30) (Ier 25, 30)
Florence II-1-7. Munich 95 Vilna (Ber 3a')
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suam: rugiens
rugiet super deco-
rem suum: celeuma
quasi calcantium
concinetur adver-
sus omnes habita-
tores terrae.
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Except for some cases where the quotation was translated from the Hebrew Bible, on the whole the

Biblical text in the Latin Talmud is that of the Vulgate. For the history of the Latin Bible, see Berger,
Histoire de la Vulgate; Bogaert, ‘La Bible latine des origines au moyen age’; d’Esneval, ‘La division de
la Vulgate latine en chapitres’; Fischer, Beitrdge zur Geschichte der lateinischen Bibeltexte; Ganshof, ‘La
revision de la Bible par Alcuin’; Ganshof, ‘Charlemagne et la revision du texte latin de la Bible’; Loewe,
‘The Medieval History of the Latin Vulgate’; Light, “Versions et revisions du texte biblique’; Smalley,
‘The School of Andrew of St. Victor’; Smalley, The Study of the Bible in the Middle Ages and van Liere,
‘Andrew of St. Victor, Jerome, and the Jews’.



Latin Berakhot (3a-4b): Some Observations on the Talmudic Translation Documents 129

The table also quotes the Aramaic text of the Targum and the Septuagint next
to the Latin Vulgate on Jeremiah 25, 30, showing that the Biblical source for this
passage of the Latin Talmud is clearly the Vulgate, which translates directly form
the (proto)Masoretic text of the Hebrew Bible, being different from the Targum
translation.

2.2. Observations on Berakhot 3a (2)

In this passage, the Gemara quotes a teaching of Rav that elaborates on the subject of
God’s ‘roaring’. Again, I offer first the Latin text and then, for the sake of compar-
ison, a table (III), containing the original text of the Babylonian Talmud preserved
in the Vilna edition and in the manuscripts of Florence and Munich:

Ber 3a (2)
Tres custodiae sunt in nocte, et in qualibet Deus sedet et clamat ut leo, et dicit: Vae

mihi, quia destruxi domum meam et combussi palatium meum et captivavi filios meos
inter gentes saeculi!’

Table III: Talmud of Babylonia (Ber 3a?)

Vilna (Ber 3a?%

Florence II-1-7 (Ber 3a?)

Munich 95 (Ber 3a?)
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9. Translation: ‘The night consists of three watches; and at each watch God sits and roars like a lion and
says: Woe to me, because I destroyed my temple and burned my sanctuary and exiled my sons among the
nations of the world!’

10. Schottenstein ed. (Ber 3a?): ‘Rab Yitzchaq bar Shmuel said in the name of Rav: The night consists of three
watches, and at each and every watch the Holy One, blessed is He, sits and roars like a lion and says: Woe
to the children because of whose sins I destroyed My Temple, and burned My Sanctuary and exiled them
among the nations of the world’.
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The Latin text of Berakhot 3a (2) is another good example of how literal the Latin
translation is, for instance, when translating Latin ‘destruxi domum meam’ (‘I de-
stroyed my house”) for Hebrew “na n& *nann’ (‘I destroyed my house, i.e. ‘my tem-
ple’) or ‘et combussi palatium meum’ (‘and I burned my palace’) for ©%3°7 nX *no WY’
(‘and I burned my sanctuary”’).!!

As for the Talmudic textual tradition, it is interesting to note that in cases with
textual variations, the Latin Talmud follows the manuscript tradition appearing in
the Munich and Florence manuscripts (Ber 3a?), e.g. when translating the Hebrew
exclamation % "X’ as ‘vae mihi’ (‘woe to me’). The translator does not follow the
textual tradition lying behind the Vilna edition, which renders the Hebrew exclama-
tion with a hypercorrection as ‘0127 "W’ (i.e., ‘woe to the children, because of whose
sins I destroyed my temple’, etc.).

This passage was translated not only in the Extractiones, but also by Ramon
Marti and Jeréonimo de Santa Fe, in addition to the Thirty-Five Articles of the Jewish
convert Nicholas Donin. It was used to illustrate God’s anthropomorphism accord-
ing to Judaism. The following comparative table (IV) gathers the different Latin
versions of the passage, so that the reader can assess the importance of the passage
in medieval polemical works and the various degrees of accuracy of the different
translations:

11. Regarding the expression ‘destroyed My Temple’ and ‘burned My Sanctuary’, see the explanation in
Schottenstein ed. (Ber 3a2, n. 15): both expressions ‘would seem to refer to the same thing. Toras Chaim
(to Sanhedrin 96b), however, suggests that the expression ‘destroyed My Temple’ connotes the departure
of God’s Presence from the Temple, while the expression ‘burned My Sanctuary’ refers to its actual
destruction. It is only after God’s Presence has departed the Temple that it can be physically destroyed.
Alternatively, the double expression connotes the loss of both the earthly Temple and its heavenly coun-
terpart. As stated in Ta ‘anit (5a), God does not ‘reside’ in His heavenly Temple while the earthly Temple
is in ruins. Thus, in effect, both Temples were destroyed at one time’.
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Petrus Alphonsi,
Dialogus contra
ITudaeos (ed. Mieth,
p. 26):

Fletus quoque ipsius,
quem Deo indigne
ascribunt, Iudeorum
captivitatem causam
esse dicunt. Quin
etiam propter dolorem
eum ter in die ut leo-
nem rugire asserunt et
propter id celum pul-
sare pedibus more cal-
cantium in torculari,
more etiam columbae
quendam susurri so-
nitum dare et quaque
vice caput movere et
dolentis dicere voce:
Heu michi, heu michi
ut quid domum
meam in desertum
redegi et templum
meum cremavi et
filios meos in gentes
transtuli? Heu patri,
qui transtulit filios
suos, et heu filiis, qui
translati sunt de mensa
patris sui.

Petrus Venerabilis,
Adversus Iudaeorum
inveteratam duri-
tiem (ed. Friedman,
p. 151):

Fletus quoque ipsius
quem Deo ascribitis
causam ludeorum
captiuitatem esse
dicitis. Quin etiam
propter dolorem eum
ter in die ut leonem
rugire et ea de causa
caelum pulsare pedi-
bus more calcantium
in torculari asseritis.
More insuper colum-
bae quendam susurri
sonitum dare et qua-
que uice caput moue-
re et dolentis dicere
uoce: Heu michi,
heu michi! Vtquid
domum meam in
desertum redegi et
templum meum cre-
maui et filios meos
in gentes transtuli!
Heu patri qui transtu-
lit filios suos et heu
filiis qui translati sunt
de mensa patris sui.

Donin’s Articles,
(ed. Loeb, fol.
215ra):

XVIII. Ac singulis
noctibus sibi male-
dicere quia dimisit
templum et Israhel
subdidit servituti.
Hoc legitur in
macecta Brakod
-quod interpretatur
benedictiones- in
primo perec se-
cundo folio ubi
dicitur: Tres custo-
diae sunt in nocte
et supra quamlibet
custodiam est
custodia sedens
Deus et clamans
sicut leo et di-
cens: Vae mihi
quia destruxi
domum meam

et combussi pa-
latium meum et
captivavi filios
meos inter gentes
saeculi.

Ramon
Marti, Pugio
Fidei (Leip-
zig ed. 1687,
p. 473):

Dixit r. Sa-
muel in nomi-
ne Rab,

Tres custodiae
sunt in nocte,
et in qualibet
earum sedet
Deus, et rugit
ut leo, dicens:
Oy li!, i.e. Vae
mihi, quia
destruxi
domum
meam, et
combussi
templum
meum, et
captivavi fi-
lios meos
inter gentes
saeculi.

Jeronimo de
Santa Fe, De
ludaicis Erro-
ribus ex Talmut
(ed. Orfali,
547G, p. 113):

In tres custo-
dias dividitur
nox, et in
earum qualibet
Deus tanquam
leo rugit, di-
cens: Vae mihi
quia destruxi
domum meam,
et combussi
atrium meum,
et intra mundi
gentes filios
captivavi.

If one compares the literal translation of the Extractiones with the calque trans-
lation given by Donin’s Articles as well as with Marti and Jer6onimo’s polemical
texts, which translate the Hebrew quotation more ad sensum, one can distinguish the
following renderings of the same passage:

— Babylonian Talmud: »&> a1 R 7112 wi7pa 2wy (‘the Holy One, blessed
is He, sits and roars like a lion”).
— Extractiones (Latin Talmud): ‘Deus sedet et clamat ut leo et dicit” (‘God sits

and roars like a lion and says’).

— Donin’s Articles: ‘sedens Deus et clamans sicut leo et dicens’ (‘God sitting
and roaring like a lion and saying”).

— Ramon Marti: ‘sedet Deus, et rugit ut leo, dicens’ (‘God sits and roars like
a lion, saying’).

— Jeronimo de Santa Fe: ‘Deus tanquam leo rugit, dicens’ (‘God roars like a lion,
saying’) (note that the imperfective Hebrew verb 2wy is not translated here).
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2.3. Observations on Berakhot 3a (3)

In this passage, the Gemara cites an incident related to the three watches of the night and
the subject of God’s ‘roaring’. The Latin translation of the Extractiones runs as follows:
Ber 3a (3)

Rby Ioce dicit: Intravi quadam vice in domum quandam desertam de parietinis Hie-
rusalem ad orandum. Venit Helias, rememoratus in bono, et stetit et custodivit mihi
ostium et expectavit me donec explevi orationem meam. Exivi et dixit mihi Helias:
Pax super te, magister meus. Et respondi: Pax super te, magister mi et domine. Et
dixit mihi: Fili mi, quare intrasti in istam parietinam? Et respondi: Ut orarem. Qui
dixit mihi: Fili mi, fuerat tibi orare in via. Et dixi: Forte interrumperent transeuntes
per viam. Et dixit mihi: Fuerat orandum brevi oratione. In illa hora didici tria: didici
quod non est intrandum in parietinam; et didici quod oratur in via; et didici quod, qui
orat in via, orabit brevi oratione. Et dixit mihi Helias: Fili mi, quam vocem audisti
in ista parietina? Et dixi ei: Audivi filiam vocis quae rugiebat ut columba et dicebat:
Vae mihi, quia destruxi domum meam et combussi palatium meum et captivavi filios
meos inter gentes saeculi! Dixit mihi Helias: Per vitam tuam et per vitam capitis tui!
Non solum ista hora, sed cotidie ter dicit hoc modo. Adhuc amplius, quia quotiens
Israhel intrat scolas et domos docentium Talmud et dicit: ‘Sit nomen eius magnum
benedictum!’, Sanctus, benedictus sit ipse, quatit caput et dicit: Beatus rex qui sic lau-
datur in domo sua, et vae patri qui captivavit filios suos et vae ipsis filiis qui captivati
sunt desuper mensam patris sui!'?

12. Translation: ‘R. Yose said: I once entered one of the ruins of Jerusalem to pray. Elijah, who is remembered
for good, came and waited for me at the entrance until I finished my prayer. I came out and Elijah said to
me: Peace unto you, my teacher. And I responded: Peace unto you, my teacher and master. And he said to
me: My son, for what did you enter this ruin? And I responded: to pray. And he said to me: my son, you
should have prayed on the road; and I said to him: I was afraid that passersby might interrupt me. And
he said to me: You should have prayed the abridged payer. At that time, I learned three things: I learned
that one should not enter a ruin; and I learned that one may pray on the road; and I learned that one who
prays while on the road should pray the abridged prayer. And Elijah said to me: My son, what voice did
you hear in this ruin? And I said to him: I heard a daughter voice that was cooing like a dove and saying:
Woe to me, because I destroyed my house and burned my palace, and exiled my sons among the nation.
And Elijah said to me: by your life and the life of your head! It is not only at this moment, but on every
day it says this three times, and not only this, but at the time that Israel enter the synagogues and houses
of study of the Talmud and respond ‘may his great name be blessed’ the Holy One, blessed is He, shakes
his head and says: Fortunate is the king who is praised this way in his house; and woe to the father who
has exiled his sons, and woe to the sons who have been exiled from their father’s table’.
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This text can be compared to the original Talmud passage in the next table (V):

Table V: Talmud of Babylonia (Ber 3a%-3a%)

Vilna (Ber 3a2-3a%)

Florence II-I-7 (Ber 3a%-3a%)

Munich 95 (Ber 3a2-3a%)
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13. Schottenstein ed. (Ber 3a>-3a*): ‘(It was taught in a Baraita:) R. Yose said: I was once traveling on the road,
and I entered one of the ruins of Jerusalem to pray. Elijah (the prophet) who is remembered for good, came
and waited for me at the entrance until I finished my prayer. After I finished my prayer (Eliyah) said to me:
—‘Peace unto you, my teacher’. And I responded to him: —Peace unto you, my teacher and master’. And
he said to me: —‘My son, for what did you enter this ruin? I said to him: —To pray’. And he said to me:
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Once again, the translation is very literal. Note that the Hebrew expression
©27 7HY 09w’ (‘peace unto you, my teacher’) is translated into Latin with a calque
expression as ‘pax super te, magister mi’, instead of the correct Latin form pax tibi.

This passage is also of interest regarding the manuscript tradition lying behind
the Extractiones: the Latin translation ‘vae mihi, quia destruxi domum meam et
combussi palatium meum’ clearly sides the tradition of the manuscripts from Mu-
nich (°22°7 DX N9 N2 DR NI 07 IR "IN, ‘and saying: woe to me, because
I destroyed my house and burned my palace’) and Florence (NX >N271w 7 "X "X
*2271 NX °nd[]w1 °N°2,; “‘and saying: woe to me, because I destroyed My House and
burned My Palace’), against Vilna (DX >N97w1 °n%2 DX °N2ANa 2P NINvaw 20137 MR
9377, ‘woe to the sons, because of whose sins I destroyed my house and burned
my temple’).

2.4. Observations on Berakhot 3b (2)

In this passage, the Gemara cites a Baraita, concerning the evening watches; having
cited one teaching from R. Zerika in the name of R. Ami, in the name of R. Ye-
hoshua ben Levi, the Gemara quotes another teaching from the same source. The
following text offers the Latin translation of the Extractiones; the table below (VI)
offers the original Hebrew Talmudic text:

Ber 3b (2)

Coram mortuo non est loquendum, nisi de his quae pertinent ad mortuum. Rby Aba
dicit quod de verbis legis non est loquendum coram eo, —quia fit ei verecundia, quia
tacet, quasi nesciat quid dicatur—; sed de aliis verbis non est curandum.'

—“You should have prayed on the road’. And I said to him: —I was afraid that passersby might interrupt
me’. And he said to me: —“You should have prayed the abridged prayer’. At that time I learned from (Eli-
jah) three things: I learned that one should not enter a ruin; and I learned that one may pray on the road;
and I learnded that one who prays while on the road should pray the abridged prayer. And Elijah said to
me: —‘My son, what sound did you hear in this ruin?’. And I said to him: —I heard a heavenly voice that
was cooing like a dove and saying: —Woe to the sons, because of whose sins I destroyed my house and
burned my Temple and exiled them among the nations’ and (Elijah) said to me: —By your life and the
life of your head! It is not only at this moment that (the heavenly voice) says this, but on each and every
day it says this three times, and not only this, but at the time that Israel enter the synagogues and houses
of study and respond (in the Kaddish) ‘may his (God’s) great name be blessed’, the Holy One, blessed is
He, shakes his head and says: —Fortunate is the King who is praised this way in his house; what is there
for the father who has exiled his sons and woe to the sons who have been exiled from their father’s table’.

14. Translation: ‘In the presence of the deceased, one may not say anything except matters that pertain to the
deceased. R. Abba said that in regard to matters of the Law, one may not say anything in his presence —
because it would be embarrassing to him, because he would shut up and not know what to say — but in
regard to other matters, there is no objection’.
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Table VI: Talmud of Babylonia (Ber 3b?)

Vilna (Ber 3b?) Florence II-1-7 (Ber 3b?) Munich 95 (Ber 3b?)
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Baraitot quotations instead of canonical passages from the Mishna or the Ge-
mara are a constant feature in the Latin Talmud. The question we have to raise
here is: Which theological significance does this extracanonical choice have in an
anti-Jewish polemical context? In other words: Why does the Latin Talmud quote
several times a Baraita, rather than a canonical text of the Mishna or the Gemara?
What theological intention lies behind this decision?

Regarding this question, the Prologue of the Extractiones gives us a precise defi-
nition of Baraitot: according to this text, a Baraita — deverbal noun from Aramaic
verbal root bry (br’) “to cut out’ — is something external and inserted later in the
Talmudic corpus consisting of Mishna and Gemara:

Barraitha, id est forinseca, et accipitur pro illo quod aliquando non fuit in Talmud,
sed postmodum insertum. Sicut enim extravagantes dicimus decretales, sic quaelibet
forsitan sententia Talmud barraitha dicitur, id est ‘forinseca’ respect Veteris Testa-
menti.'®

When the author of the Prologue of the Extractiones compares the baraitot with
the Decretales extravagantes, he is aware of the exegetical, legislative as well as
secondary and subordinate character of these exegetical and juridical rabbinical
texts.!”

15. Schottenstein ed. (Ber 3b%): ‘And R. Zerika said in the name of R. Ami who said in the name of R. Ye-
hoshua ben Levi: One may not say in the presence of the ceceased anything except matters that pertain to
the deceased. R. Abba bar Kahana said: This ruling was said only in regard to Torah matters, but worldly
matters, there is no objection. And there are those who say: R. Abba bar Kahana said: This was said even
with regard to words of Torah, and certainly (with regard to) worldly matters’.

16. Translation: ‘Baraita, that is, from outside, and is to be understood as what was not yet in Talmud, but
was inserted later, just as we call the decretals extravagantes, and perhaps every sentence of the Talmud
could be designated as baraita, that is to say ‘extrinsic’ with respect to the Old Testament’.

17. For more detailed information and bibliography on the Decretales extravagantes, see de article of Sabanés
i Fernandez, ‘Decretales extravagantes’, esp. p. 926. On medieval canonical law and the Jews, see Pakter,
Medieval Canon Law, pp. 31-142.
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2.5. Observations on Berakhot 3b (3) — Ber 3b (4)

In this passage, the Gemara asks the following question: How did David know when
it was the middle of the night’? And the Gemara explains how David knew when it
was midnight, when it says: David had a sign revealing the exact moment of mid-
night, as Rav Acha bar Bizna said in the name of R. Shimon Hasida.

I offer the quotation of the Latin translation on Berakhot 3b (3-4) in order to allow
comparison with the original Hebrew text of the Babylonian Talmud (table VII):

Ber 3b (3)

Discordant magistri quid dicatur ‘media nox’ ibi: ‘media nocte surgebam ad confiden-
tum tibi’ [Ps 118, 62]; et: ‘media nocte egrediar in Aegyptum’ [Ex 11, 4]. Quomodo
sciebat David quando erat media nox?'®

Ber 3b (4)

Hoc modo: habebat citharam super lectum suum habentem foramen ex parte aqui-
lonis —per quod ille ventus intrabat et faciebat eam resonare. Dicit enim Rabi quod
quattuor venti perflant in die naturali, singuli per sex horas, inter quos aquilo incipit
media nocte—."

18. Translation: ‘The masters disagree about what ‘midnight’ indicates here: ‘At midnight I will arise to thank
you’ [Ps 118, 62] and: ‘At about midnight I shall go forth into the midst of Egypt’ [Ex 11, 4]. How did
David know when it was the middle of the night?”

19. Translation: ‘In this way: He [David] had a harp hung over his bed, having a hole on the side of the north
wind — through which the wind entered and made it resonate. Rabi also says that four winds blow during
the day, one every six hours, of which the north wind begins to blow at midnight —’.
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Table VII: Talmud of Babylonia (Ber 3b*-3b*)

Vilna (Ber 3b3-3b%)

Florence II-I-7 (Ber 3b3-3b*)

Munich 95 (Ber 3b*-3b*)
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Regarding the Biblical quotations in this passage, it is relevant to note that, once
again, the Latin translation of the Talmud quotes the Vulgate text for both verses (Ps
118, 62 and Ex 11, 4), as one can learn from the following comparative tables (VIII
and IX), which contain different versions of the Bible for the verses in question:

20. Schottenstein ed. (Ber 3b>-3b*): ‘But did David know when it was the middle of the night? Now Moses,
our teacher, did not know (when midnight was) as it is written: —4¢ about midnight I shall go forth into
the midst of Egypt (Ex 11, 4). What ‘at about midnight’? 1f you will argue that the Holy One, blessed is
He, said to (Moses) ‘at about midnight’ is there any doubt before Heaven? Rather, one must conclude
that (God) said to (Moses): ‘at midnight’, and then (Moses) came and said: ‘at about midnight’. Thus,
we seethat (Moses) was in doubt as to when it was midnight and David did know!? David has a sign, as
Rav Acha bar Bizna said in the name of R. Shimon Chasida: —A harp hung over David’s bed, and when
midnight arrived, the northern wind came and blew on it, and it played by itself. Immediately, (David)
would arise, and engross himself in Torah until the light of dawn rose’.
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[Ps 118, 62].

Table VIII: Latin Talmud (Ber 3b [3], quoting Ps 118, 62)
Discordant magistri quid dicatur ‘media nox’ ibi: ‘media nocte surgebam ad confidentum tibi’

Biblia Hebraica
(Ps 118, 62)

Targum
(Ps 118, 62)

Vulgata
(Ps 118, 62)

LXX
(Ps 118, 62)
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Table IX: Latin Talmud (Ber 3b [3], quoting Ex 11, 4)
Discordant magistri quid dicatur ‘media nox’ ibi: [...] et: ‘media nocte egrediar in Aegyptum’ [Ex
11, 4]. Quomodo sciebat David quando erat media nox?

Biblia Hebraica Targum Vulgata (Ex 11, 4) LXX (Ex 11, 4)
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2.6. Observations on Berakhot 4a (1-2)

The next quotations of the Latin Talmud (Ber 4a [1-2]) focus on the matter of
midnight: while David knew when it was (see Ber 4a [1]), Moses ignored the exact
moment (Ber 4a [2]).

The Gemara above (Ber 3b) assumed that Moses did not know the exact moment
of midnight, but in the following quotation (Ber 4a) the Gemara explains the reason
why Moses says ‘at about (midnight)’. The Latin translation of the Extractiones of
this passage states:

Ber 4a (1)
Dicit Talmud quod bene sciebat David quando erat media nox: de quo ergo serviebat
ei cithara sua? Ad excitandum eum.”!

21. Translation: * The Talmud says that David really knew the exact moment of midnight: so why did he need
his harp? To wake him up’.
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Ber 4a (2)
Cur adposuit Moyses ‘quasi’ ibi, ‘quasi media nocte egrediar in Aegyptum’ [Ex 11,
41?7 Propter hoc: ne sapientes Pharaonis deriderent eum si media nocte non venirent,

quia astrologi erant et sciebant horas distinguere.*

This text can be compared with the original Hebrew as it appears in the following

table (X), which confirms again the faithfulness of the translation:

Table X: Talmud of Babylonia (Ber 4a')

Vilna (Ber 4a')

Florence II-1-7 (Ber 4a')

Munich 95 (Ber 4a')
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In fact, the Hebrew syntagm 72°%1 mixna’ (‘like the midnight’ but also ‘at about
midnight’) was translated as an adverb into Latin circa, quasi (in: quasi media nocte
egrediar in Aegyptum) while the Vilna Talmud understands it as a comparative

22. Translation: ‘Why did Moses say ‘at about’ here: ‘At about midnight I shall go forth into Egypt’ [Ex 11,
4]? For this reason: so that the wise men of the Pharaoh could not laugh at him, if they did not come at
midnight, since they were astrologers and knew how to correctly distinguish the hours’.

23. Schottenstein ed. (Ber 4a'): ‘R. Zeira said: Moses really did know (the exact moment of midnight), and
David also knew it. And since David knew (the exact moment of midnight), why did he need the harp?
He needed it to wake him from his sleep. And since Moses knew the exact moment of midnight, why did
he say ‘at about midnight’? Moses thought that Pharaoh’s astrologers might err and say: ‘Moses is a liar’.
For the master said: Teach your tongue to say ‘I do not know’, lest you be caught in a falsehood. Rav Ashi
said: [Moses] was standing in the middle of the night between the thirteenth of Nissan and the morning
of the fourteenth, and this is what Moses was saying to Israel: —The Holy One, blessed is He, said that
tomorrow, like the midnight of today, I shall go forth into the midst of Egypt’.
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particle ‘like’: @>1¥% TIN2 KXV IR RITRT *2 7257 M7 A2 X7 T2 WP IR (‘The
Holy One, blessed is He, said that tomorrow, like the midnight of today, I shall go
forth into the midst of Egypt’).

The Hebrew prepositional syntagm (772°%7 mxno) was translated in the old Bib-
lical translations also as a propositional syntagm (cf. LXX ‘mepi pécog voktag’ and
Targum ‘X?2° My?93°), as one can see in table IX above. .

2.7. Observations on Berakhot 4a (3)

In this passage, the Gemara records another teaching about David’s rising at mid-
night. The Latin translation of the Extractiones for this passage runs:

Ber 4a (3)

De hoc verbo: ‘custodi animam meam, quoniam bonus sum’ [Ps 85, 2] contendunt
duo magistri. Unus dicit quia in hoc ‘bonus’ fuit quod media nocte surgebat. Alius
dicit: Ideo dicebat ‘se esse bonum’, quia alii reges in dignitate magna sunt et honore;
et ipse in tantum humiliabat se quod inspiciebat et iudicabat inter sanguinem et san-
guinem pollutae et non pollutae, et huiusmodi —sciebat etiam discernere si ille sanguis
esset pulicis aut scabiei vel alterius modi—. Et in tantum etiam humiliabat se quod
super his requirebat consilium a magistro suo, scilicet Mifiboseth. Et quare vocabatur
Mifiboseth, —id est os confusionis—? Quia faciebat confusionem David in Talmud. Et
quia tantum humiliavit se, dedit ei Deus filium nomine Chelaab, qui confudit Mifibo-
seth in halaka, —id est in Talmud—.2*

24. Translation: ‘On this verse: ‘Guard my soul, for a good man am I’, two masters differ. One explains that
he was ‘good’, because at midnight he arose [to give thanks to the Lord]. And the other one says that he
was ‘good’, for all the other kings have great dignity and glory. And he humbled himself so much that
he examined and judged all kinds of blood, contaminated and uncontaminated, and the like — he knew
to distinguish between the blood of a flea or a scab, or if he had any other mode of the blood —. And he
humbled himself so much that on this question he had to consult his teacher, Mefiboshet. And why was
his name Mefiboshet — that is, mouth of confusion —? Because he would confuse David in matters of the
Talmud. And because he humbled himself so much, God gave him a son named Chelaab, who confunded
Mefiboshet in terms of law — i.e. the Talmud —.
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Table XII offers the original Hebrew text of the Talmudic quotation translated

into Latin:

Table XII: Talmud of Babylonia (Ber 4a'?)

Vilna (Ber 4a'?)

Florence II-1-7 (Ber 4a'?)

Munich 95 (Ber 4a'?)
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25. Schottenstein ed. (Ber 4a'?): ‘[A psalm] by David: [...] Guard my soul, for a devout man am I. Levi and
R. Yitzhaq (differ regarding which aspect of his devotion David refers to there): —One explains that this
is what David said before the Holy One, blessed is He: —Master of the Universe, am I not devout? For all
kings of the East and West sleep until three hours, but as for me, ‘at midnight I arise to give thanks to You’.
And the other one explains the verse as follows: This is what David said before the Holy One, blessed is
He: —Master of the Universe, am I not devout? For all the other kings of the East and West sit among their
company in their glory, —but as for me, my hands are soiled with blood, embryos, and afterbirths which
I examine in order to permit a woman to her husband. And not only that, but I consult Mephiboshes my
teacher about everything I do and I ask him: —Mephiboshes, my teacher, did I judge correctly? Did I de-
clare ‘liable’ correctly? Did I declare ‘exempt’ correctly? Did I declare tahor correctly? Did I declare tamei
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Regarding the Biblical quotation of Ps 85, 2, it is noteworthy that the adjective

7°077 is not translated as in the Vulgate (sanctus), but as bonus. As for the Septuagint,
it uses the word 6610¢ (‘righteous, pious, holy’), as one can see in the table below:

Table XIII: Latin Talmud (Ber 4a [3], quoting Ps. 85, 2)
De hoc verbo: ‘custodi animam meam, quoniam bonus sum’ [Ps. 85, 2] contendunt duo magistri.

Biblia Hebraica Targum Vulgata LXX
(Ps 86, 2) (Ps 86, 2) (Ps 85, 2) (Ps 85, 2)
IR TR Swn mpy 2 R7°00 01X *w91 Mw1? | 2 Custodi animam 2 vhacov TV Yoy
PR AR 7Y YW | 2579 DR 772V 2179 RIX | meam, quoniam sanc- | pov 6tt do1dg sipt
SR opian 279V yonInn RIR 07 | tus sum; salvum fac 6OHGOV TOV S0VAOV
servum tuum, Deus ooV 0 0gdg pov oV
meus, sperantem in te. | éAmilovta €mi GE.

2.8. Observations on Berakhot 4b (3)

In this quotation, the Gemara cites another teaching by R. Eleazar bar Rabina. The
Latin translation of the Extractiones for this passage has:

26.

Ber 4b (3)

Maius est de Michahel quam de Gabrihel, quia de Michahel dicitur: ‘et ecce volavit ad
me unus de seraphin’ [Is 6, 6]. De isto dicitur: ‘ecce vir Gabrihel quem videram in vi-
sione volando volans’ [Dn 9, 21] —de illo scilicet dicitur ‘volavit’; de isto bis ‘volando
volans’—. Ex hoc videtur quod tantum possit Michahel uno volatu quantum Gabrihel
duobus. Et quomodo scis quod ille Michahel est? Per hoc quod dicitur in Danihele:
‘et ecce Michahel unus de principibus’ etc. [Dn 10, 13] et in Esaia similiter: ‘et ecce
volavit ad me unus de seraphin’ [Is 6, 6] —ergo utrobique est idem—.>

correctly? And I was not embarrassed to do so. R. Yehoshua the son of Rav Idi said: From which verse
do we know this? —1 will speak of Your testimonies before kings (i.e. Mephiboshes) and not be ashamed.
(The Gemara quotes a related Baraita) It was taught in Baraita: His name was not Mephiboshes; Rather,
his name was Ish boshes. And why was he called Mephiboshes? Because he would embarrass David in
matters of law. Therefore, David merited that Kilav descended from him. And R. Yochanan said: His
name was not Kilav; rather, his name was Daniel. And why was he called Kilav? Because he embarrassed
Mephiboshes in matters of law’.

Translation: ‘Greater is that with regard to Michael than that with regard to Gabriel, because with regard
to Michael it is said: ‘look, one of the serafim flew to me’ [Is 6, 6]. With regard to the latter, it is said:
‘look, the man Gabriel, whom I saw in the vision flying in flight’ [Dn 9, 21] — with regard to the first, it
is said ‘he flew’, with regard to the other, twice “flying in flight” —. This shows that Michael can do with
one flight what Gabriel does with two. And how do you know that this one is Michael? For it is said in the
book of Daniel: ‘and behold, Michael, one of the princes’, etc. [Dn 10, 13] and similarly in Isaiah: ‘and
look, one of the seraphim flew to me”’ [Is 6, 6] — therefore, in either case it is the same —’.
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This can be compared to the original Hebrew text of the Talmud:

Table XIV: Talmud of Babylonia (Ber 4b%)

Vilna (Ber 4b°)

Florence II-1-7 (Ber 4b%)

Munich 95 (Ber 4b°)
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The next table (XV) offers an overview of the Biblical quotation from Dn 9, 21,
which appears in the text, according to the Biblia Hebraica, the Septuagint and the
Vulgate, which confirms that the Latin Talmud is following here the textus receptus
masoreticus and not the Vulgate translation:

Table XV: Latin Talmud (Ber 4b [3], quoting Dn 9, 21)
Maius est de Michahel quam de Gabrihel, quia de Michahel dicitur: ‘et ecce volavit ad me unus de sera-
phin’ Is 6, 6]. De isto dicitur: ‘Ecce vir Gabrihel quem videram in visione volando volans’ [Dn 9, 21].

Biblia Hebraica (Dn 9, 21) Vulgata (Dn 9, 21) LXX (Dn 9, 21)

SR™M WORT) 12902 12 TH A T 2
1 793 ayR Enn3 103 R WY
“2yTnmn Y3 N

2 adhuc me loquente in
oratione, ecce vir Ga-
briel, quem videram in
visione a principio, cito
volans tetigit me in tem-
pore sacrificii vespertini.
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27. Schottenstein ed. (Ber 4b°): ‘R. Elazar bar Avina said: Greater is that which is said with regard to Michael
than that which is said with regard to Gabriel. For with regard to Michael it is written: One of the serafim
flew to me; whereaswith regard to Gabriel it is written: and the man Gabriel, whom I saw in the earlier vision
was lifted in flight, etc. What implies that this word ‘one’ refers to Michael? R. Yochanan said: —It is derived
from a link between this mention of the word ‘one’. It is written here: ‘One’ of the serafim flew to me, and
it is written elsewhere: and behold! Michael, ‘one’ of the foremost heavenly princes, came to help me’.
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Apparently, the Biblical quotation from Dn 9, 21 was translated according to the
explanatory gloss (‘de illo scilicet ‘volavit’; de isto bis “volando volans’”), and not
according to the Vulgate text (‘ecce vir Gabriel, quem videram in visione a princi-
pio, cito volans’).

Conclusion

In order to summarize the preceding remarks on the Latin Berakhot (3a-4b), I would
like to point out briefly the most important textual features that appear in Berakhot,
which are illustrative regarding the Latin translation.

Firstly, as far as the textual transmission is concerned, we must underline that
while the Latin Talmud is literal in its translation — compared to the original Hebrew
text —, the translator nonetheless omits some passages appearing in the Hebrew. We
even come across passages where the Mishna or the Gemara were not translated at
all into Latin, but only a Baraita is given; thus the Latin Talmud offers its readers
a secondary and extracanonical tradition, as is the case of Berakhot 3b (2): Which
intention lies behind this kind of canonical omissions? Although there is no clear
evidence, this fact would perhaps be evoking the collateral factors that emboldened
the modus operandi of Latin translation of the Talmud, such as memory and repeti-
tion in the case of the study and transmission of the Talmud, as well as orality in the
field of the Christian-Jewish theological Disputation of Paris.

Secondly, it is important to note that in those cases where the Latin translation
of the text differs in reading from the Vilna Talmud, this is not due to a mistake or
an omission of the Latin translator, but rather to the fact that the translator read a
Hebrew text that was very close to the Munich and Florence manuscripts, as one can
see, for example, in the case of Ber 3a (3).

Regarding the Biblical text appearing in the Latin Talmud, most of the verses are
translated according to the canonical text of the Vulgate, but exceptionally we can
find cases where the translation differs from Jerome, when translating partially (or
totally) iuxta hebraeos, i.e., direct from the Jewish canonical textus receptus maso-
reticus. In some cases, the translator wants to remain faithful to the Hebrew original
text adding hypercorrections to the Vulgate quotation and maintaining linguistic
phenomena from Hebrew in Latin, like in the case of Daniel 9, 21 quoted in Ber 4b
(3) (‘Ecce vir Gabrihel, quem videram in visione volando volans’).

As for the Biblical and Talmudic proper nouns, the Latin translation is close to
the original Hebrew Vorlage; but in the case of proper names of rabbis, these are
usually deliberately omitted and abbreviated. Finally, regarding the translator of
the Latin Talmud, one has to emphasise his profound knowledge of the Hebrew
language and the Talmudic text. The translations appearing in the Extractiones de
Talmud are highly respectful regarding the original Hebrew text. This points to the
attitude of the translator, who turns out to be extremely faithful and careful vis-a-vis
the Hebrew text.
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