Chapter 12

Incorporating Foreigners within the Status System of Satsuma:
The Preservation of Korean, Ryukyuan, and Amamian Otherness
in Kagoshima*

Rebekah Clements

Satsuma domain in southern Kyushu had one of the most elaborate and tight-
ly-regulated systems of social organization in Tokugawa Japan. Satsuma was
furthermore unique among the domains of the Tokugawa period because it
could claim control over foreign territories and people groups, having con-
quered the kingdom of Ryukyu in 1609, acquiring control over the Amami
Islands in the process, and because it maintained communities of Korean
potters within its territories, who had been captured during the Imjin War of
1592—1598. The following pages examine the ways in which foreigners were
incorporated into the status system of Satsuma between the seventeenth and
nineteenth centuries. I examine the question of whether the domain adopted
policies of assimilation or acculturation for these people groups, and consid-
er what factors drove these choices. Recent work on Naeshirogawa 11t/ 11,
Satsuma’s village of potters descended from Korean captives taken during
the Imjin War, has shown the diverse ways in which the domain sought to
preserve their identity, and to use that identity for its own local political
ends.! There is also a large body of work on the Ryukyuan embassies to
Edo, which were escorted by Satsuma following the domain’s invasion of the
Ryukyuan Kingdom.? Like the Naeshirogawans in Satsuma, these embassies
were required to maintain a suitably foreign appearance in Edo, and were
used by both the Tokugawa Shogunate and Satsuma domain to make state-
ments about power and rulership.’ Likewise, within the kingdom of Ryukyu,
Ryukyuans were prohibited by Satsuma from wearing Japanese dress and
there is evidence that people from the Amami Archipelago, which came un-
der Satsuma rule following the 1609 invasion of Ryukyu, were also pro-
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hibited from wearing Japanese clothing and from adopting Japanese names.
Research to date on the preservation of Ryukyuan and Amamian customs by
Satsuma has understood these regulations as part of Satsuma and the shogun-
ate’s attempts to preserve Ryukyuan trade with China by maintaining the
fiction that Ryukyu was not subject to Japanese oversight, particularly when
Ming and Qing representatives were visiting the kingdom.* However, as [
will show, the rules about dress also applied to Ryukyuan and Amamians
when they were in Satsuma itself, away from the eyes of Chinese represen-
tatives.

This chapter thus adds to the traditional understanding of Satsuma’s
Ryukyu and Amami dress regulations by considering the treatment of
Ryukyuan and Amamian islanders in comparison with the Naeshirogawa
“Koreans,” paying particular attention to the way all three people groups
were required to present visually for the local gaze while in Satsuma itself.
A picture emerges in which, in addition to considerations relating to Chinese
trade and Edo-facing politics, Satsuma authorities used the preservation of
foreign identity markers such as dress, names, and hairstyles as a means of
fixing social status within the local domain system of control. In the case of
foreigners, this preservation of identity markers served to display the region-
al power and influence of Satsuma’s ruling family of daimyo, the Shimazu,
within Satsuma to a local audience, casting the Shimazu’s castle town of
Kagoshima as an entrepot at the heart of Satsuma’s “maritime nation” (kaiyo
kokka), a term coined by modern historian Tokunaga Kazunobu.’

The main sources I examine are regulations issued by Satsuma domain
between the seventeenth and nineteenth centuries, supplemented by eye-
witness accounts where available. After introducing the differing ways in
which Satsuma formally regulated foreign individuals and territories under
its control, I look at what evidence there is for the ways in which the domain
preserved elements of their identity. Lastly, I consider the changing ways in
which some foreigners were incorporated into the New Year’s festivities at
Kagoshima Castle (Tsurumarujo) as members of the Shimazu world order.
The focus of analysis is on official regulations — a body of positive law de-
tailing how, in theory if not in practice, foreigners were incorporated into
Satsuma’s system of social organization, how the domain strove to incor-
porate them, and why. We have less information on the lived experience of
foreigner status in Satsuma — how these regulations actually operated — in
practice, although some eyewitness accounts exist and I make some tentative
conclusions in this direction.

4 Kamiya, Bakuhansei kokka, pp. 223—41; Smits, Visions of Ryukyu, pp. 18—19.
5 Tokunaga, Kaiyo kokka Satsuma.
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1. Status and Identity in Tokugawa Japan

Most scholars agree that, rather than subscribe to a monolithic conception of
“Japaneseness,” Tokugawa-period Japanese understood their identities with-
in the polity in terms of social status (mibun).® The early modern status sys-
tem (mibunsei) originated in the national unification of the late sixteenth and
early seventeenth centuries and was a product of measures implemented by
Oda Nobunaga and Toyotomi Hideyoshi, which the Tokugawa shoguns then
built upon. Policies including the separation of samurai and peasantry (heino
bunri), land surveys (kenchi), and the compilation of registers of religious
affiliation (shimon aratamecho) all contributed to this process. During the
seventeenth century the shogunate and domains institutionalized other social
groups as legal statuses, including the court nobility, the Buddhist clergy, and
outcastes.’

The primary legal means for fixing an individual’s place in Satsuma
society was the religious affiliation registration system, which took place
as part of Japan’s nationwide ban on Christianity that required people to
be registered at their local Buddhist temple.® In the case of Satsuma, the
domain’s civil administrators were entrusted with the registrations, which
were particularly detailed as a result. Between 1635 and 1824 these regis-
trations took place irregularly in Satsuma, every three to twelve years, and
after 1824 official registrations were conducted every five years. Information
about the social background and religious affiliation of every man, woman,
and child in the domain entered into the registers and people thus registered
were issued with an identification tag (fefuda), which they were required to
wear at all times. The document containing the regulations that governed
this registration process, the Shiimon tefuda aratame jomoku =9 FALEk
2% H (Regulations for the Investigation of Religious Sects and Identifica-
tion Tags), also contained detailed information about obligations and pre-
rogatives affixing to particular social statuses and was updated and reissued
numerous times throughout the Tokugawa period. The extent to which the
detailed regulations of the Shiimon tefuda aratame jomoku were enforced is
not entirely clear, however in his seminal study, Robert Sakai notes several
reasons why there was most likely a significant degree of correlation between
the regulations and social reality. He points to both Satsuma’s exceptionally
large bureaucratic apparatus, which penetrated to the lowest social unit of the
village, the kadowari system of corporate responsibility through household
collectives based on land allocation, and to the elaborate provisions within

¢ Howell, Geographies of Identity, p. 4.

7 Howell, Geographies of Identity, p. 32. For a discussion of research on status in Tokugawa
Japan, see Howland, “Samurai Status, Class, and Bureaucracy.”

8 Hur, Social Order in Tokugawa Japan: Buddhism, Anti-Christianity, and the Danka System.
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the regulations themselves for checking their enforcement.’

Supplementing the Shiimon tefuda aratame jomoku, were summary or-
dinances and ad hoc edicts. The most comprehensive extant collections of
these in the case of Satsuma are Retcho seido &l (Regulations of
Successive Regimes) and Rekidai seido JE{XTHE (Regulations of Succes-
sive Eras).!® The contents of these works largely overlaps as they stem from a
common manuscript ancestor; however, Refcho seido is considered the more
authoritative version due to the earlier date of its compilation."" As well as
containing orders regulating the dress and appearance of Satsuma’s foreign
communities, these collections also include protocol documents that attest to
the involvement of foreigners in the New Year’s ceremonies at the daimyo of
Satsuma’s main strong holding, Kagoshima’s Tsurumaru Castle.

2. “Foreigners” under Satsuma Control

Although the Tokugawa polity had defined geographical boundaries, the
distinction between domestic and foreign was not marked by identification
with the nation state as in the modern period.'? Rather, distinctions were
often made on the basis of the Chinese concept of civilized versus barbar-
ian cultures, using markers of education such as classical Chinese literacy."
In addition, visual symbols of civilization, such as clothing, hairstyles, and
language, distinguished the subjects of the Tokugawa state from other peo-
ple groups, particularly those on the periphery of Tokugawa power — what
David Howell has called the “geography of status.” '* Such was the case with
the Koreans, Ryukyuans and Amamians under Satsuma control. As will be
discussed below, at various points in history, all three groups were forbidden
from using Japanese names, from wearing Japanese clothes, and from adopt-
ing Japanese hairstyles.

I have used the term “Japanese” here, but the concepts of domestic and
foreign were also more porous during the period than their modern equiva-
lents suggest. The term kuni, now meaning “country” or “nation,” was used
to describe what would now be understood as a country, but at the time could
also refer to one of the great domains (han)."> Thus, the terminology for de-

% Sakai, “An Introductory Analysis,” p. 7. On the kadowari system see, Nakamura, Satsuma
minshii shihai, pp. 90—102.

10 Retcho seido is reprinted in HPS 8, Kagoshima han, vol.1, and Rekidai seido in SHS
vols.1-5.

' Haraguchi, “Kaidai”; Ando, “Kaida.

12 Yonemoto, Mapping Early Modern Japan; Batten, To the Ends, pp. 42-48.

13 Toby, State and Diplomacy, pp. 170-71; Nakai, “The Naturalization of Confucianism.”

4 Howell, Geographies of Identity, pp. 3—4.

15 Roberts, Performing the Great Peace, p. 6 and pp. 13—15; Ravina, Land and Lordship, pp. 12—14.
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noting someone as foreign in the modern sense overlapped with terminology
for describing someone from another domain or territory. For example, the
term lIkokugata (lit. “office for foreign countries”) was one of the names
given to the Satsuma domain office responsible for receiving foreign ships,
and to which Satsuma’s Chinese language interpreters (fotsiji) belonged,
however, in Satsuma’s Shiimon tefuda aratame jomoku, takokusha referred
not to foreigners in the modern sense, but to individuals from other domains
who were present in Satsuma at the time of the registrations (perhaps “out-
siders” is a better translation).' In other regulations, Ryukyuans were clearly
prohibited from adopting “Japanese dress” (Nihon shitaku or Nihonjitaku)
and “Japanese names” (Nihonmei); however, when restricting the clothing
and names that could be used by Amamians, Satsuma prohibited the use
of clothing and names from “this region” (kono chiho), which could refer
to either Japan, or to Satsuma domain and it is not entirely clear whether a
distinction was intended to be kept between Amami and “Japanese” customs
or Amami and Satsuma customs, or whether that particular distinction (Jap-
anese versus Satsuma) mattered.'” Thus, while broadly speaking, there was a
distinction between “domestic” and “foreign” or “domestic” and “outsiders”
in the Satsuma documents, further research is needed into the ways in which
the various terms were used and how their use may have changed over time.

Another point to note is that although I consider the similar ways in which
Satsuma domain treated Ryukyuan, Amamian, and Naeshirogawan “foreign-
ers,” their situations were in other respects quite different. Satsuma regulated
the appearance of Ryukyuans and Amamians at home in their archipelagos as
well as when they were present in Satsuma on a temporary basis, including
the officials living at the Ryukyuan residence in Kagoshima, as well as stu-
dents from Ryukyu and the Amami Archipelago who were staying there in
order to study medicine. In contrast, the Naeshirogawans lived permanently
in a village within Satsuma domain itself and were descendants of Koreans
who had been taken to Satsuma during the Imjin War and settled there to
work as potters. The documentary evidence examined in this chapter is scat-
tered across nearly three centuries and during this time Satsuma’s “Koreans”
(or Chosenjin) went from being war captives born on the peninsula to first,
second, and eventually third generation settlers in Japan—hardly “foreign-
ers” in any unproblematic sense of the word. However, unlike other groups
of Koreans who were settled elsewhere in Japan as a result of the Imjin War
and who eventually integrated into local society, the identity of Satsuma’s
Korean descendants remained linked to their homeland, due in large part to

16 Tokunaga, Satsuma han taigai koshashi, p. 415; Shimon tefuda aratame jomoku, Kaei 5
(1852), p. 237.

17 KZ, Kohen vol. 4, 1855, Hoei 1 (1704).8.20, p. 818; HPS 8, Kagoshima han, vol. 1, 805,
Genroku 12 (1699), p. 411.
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regulations promulgated by the domain in order to preserve their language,
names, dress, and family groups as “people of Korean lineage” (Chosen
sujime no mono)." Thus, the official treatment of Satsuma’s “Koreans” had
some similarities with the domain’s treatment of Ryukyuan and Amami is-
landers, who were prohibited from wearing Japanese dress and hairstyles,
and were forbidden from adopting Japanese names. As [ will show, other sim-
ilarities may be found in the ways in which Naeshirogawan and Ryukyuan
representatives were incorporated into the New Year’s festivities that were
held in Kagoshima, as representatives of their respective communities and
members of the Shimazu world order.

3. Korean Potter Communities

Numerous pre-modern sources from Satsuma describe the arrival of Kore-
an potters during the Imjin War, although none are contemporaneous with
the war itself.' These sources usually give the Koreans’ year of arrival as
Keichd 3 (1598), but a handful describe it as having been either two years
earlier in 1596 or one year later in 1599, perhaps indicating that they came
in two or more waves.?’ Here, I follow the account contained in the annual
records (nenpu) compiled by the potter community themselves, which have
been shown to be accurate in other respects.?! These annual records describe
how, in 1598, during the closing months of the war that followed Toyotomi
Hideyoshi’s death, several groups of Koreans—around forty men, women,
and children in total—were taken to Satsuma by the retreating armies of
the Shimazu. They were initially settled in several locations throughout the
domain, where they founded pottery kilns. Most were eventually moved to
an area in Ijuin District JH4£PE, which was named Naeshirogawa, and a
small contingent remained in the Kagoshima castle town district of Tateno
EXHY, where they worked in the domain kiln. In the decades that followed,
these two settlements of Koreans in Satsuma produced Naeshirogawa ware
(Naeshirogawa yaki), which consisted of items for everyday use, and Tateno
ware (Tateno yaki), which consisted of elite ware for Shimazu use.”? The
Koreans in Tateno were moved to Naeshirogawa in the 1660s and incorpo-

18 Sennen Chasen yori meshiwatasare tomecha, p. 119. The seminal study on Imjin War cap-
tives is Naitd, Bunroku keicho no eki.

1 For a discussion, see Fukaminato, “Satsumayaki o meguru.”

20 Naitd, Bunroku keiché no eki, pp. 212—13.

2l Sennen Chosen yori meshiwatasare tomecho, and its variant manuscripts, known as
Naeshirogawa yuraiki. See Clements, “Daimyo Processions.”

22 Tazawa and Koyama, Satsumayaki no kenkyii, pp. 161-94 and pp. 103—49. Check
Kurushima, Suda, and Cho, Satsuma, Chosen tokomura.”
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rated into the Naeshirogawa community.”® In 1704, another community was
established in Kasanohara %2 Jil in Kanoya District fEJ= by people who
moved from Naeshirogawa as part of domain efforts to develop new land on
the Kasanohara Plateau (Kasanohara daichi).** This community of Korean
descendants also produced ceramics, known as Kasanbai or Kasanpai ware
(Kasanbai yaki or Kasanpai yaki), following the pronunciation of “Kasano-
hara” in the Satsuma dialect.” Thus, by the first decade of the eighteenth cen-
tury there were two main “Korean” communities in Satsuma: Naeshirogawa
and Kasanohara.

These Koreans and their descendants were directly incorporated into
Satsuma’s tefuda registration system and their core rights and obligations
were set out in the various Shitmon tefuda aratame jomoku regulations across
the centuries. The Retcho seido contains one copy of this text from 1717 and
one from 1754, plus a record of the population figures from the survey of
1706, which groups population numbers under the various status categories
that would have been contained in the version of the regulations in use that
year. A further version of the regulations, dating from 1852 survives in the
collection of the University of Hawai‘i. The results of the 1706 survey list
“Men and Women of Naeshirogawa in [jiiin” and “Men and Women of Kasa-
nohara in Kanoya, who moved from Naeshirogawa” as status categories.?
Kasanohara is not mentioned in the surviving copy of the tefuda regulations
dating from 1717, but the Naeshirogawa community is delineated as a sta-
tus category with corresponding rights and obligations. > In the 1754 and
1852 copies, both the Kasanohara and Naeshirogawa communities appear as
status categories.”®

Among the fefida regulations that preserved the foreignness of the Kore-
an descendants in Satsuma, there were rules governing marriage conventions
for the Naeshirogawa and Kasanohara communities. They were “strictly for-
bidden... to leave for other areas by marriage,” however “daughters of peas-
ants, fishermen, rural townsmen and others” were permitted to marry into”

2 Tokunaga, Kaiyo kokka, pp. 243—44.

24 Tazawa and Koyama, Satsumayaki no kenkyii, pp. 195-200; Kirino, “Kasanohara ni okeru
hanshi.”

% Tazawa and Koyama, Satsumayaki no kenkyi, p. 198. Satsuma readings of Sinitic charac-
ters, including place names and official titles, were often different to other parts of Japan
during the Tokugawa period. In this chapter, unless otherwise noted, I give standard modern
Japanese readings.

2 FEEREE ) B 4 and RS 2R E )T T 4. HPS 8, Kagoshima han, vol. 1,
333, Hoei 4 (1707).11.30 (reporting the results of the 1706 tefuda survey), p. 183.

27 KZT vol. 3, 798, Kyoho 2 (1717).3.11, pp. 306-07.

8 HPS 8, Kagoshima han, vol. 2, 2857, Horeki 8 (1754), pp. 347-48 and Shiimon tefuda
aratame jomoku, Kaei 5 (1852), pp. 199-200. See also HPS 8, Kagoshima han, vol. 1,
2053, undated, p. 947.
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the Korean communities.”” These rules had the effect of preserving these
two Korean communities in Satsuma; however, the rules do not appear to
have been motivated only by a desire to preserve the foreign identity of the
inhabitants. This is because other communities, which were not comprised
of people descended from foreigners, were also subject to similar marriage
restrictions, as Satsuma operated a population control policy by way of mar-
riage and adoption restrictions for commoners of similar economic functions
and responsibilities to ensure that agricultural, mining, pottery communities
maintained adequate population levels.*

In addition to the tefiuda regulations, the Naeshirogawa annual records at-
test that from time to time the domain issued particular ordinances affecting
the Koreans. In 1695, the Naeshirogawa villagers were prohibited from using
Japanese personal names, and any who had a Japanese name were ordered
to change it to a Korean one.*' The Naeshirogawa annual records report that
this occurred when then daimyo Shimazu Tsunataka &/ & (1650-1704)
visited the village on his way to Edo in order to fulfil his obligations under
the shogunate’s alternate attendance (sankin kotai) system.*? Tsunataka re-
portedly commented that “The names Tard and Jird don’t suit people of Ko-
rean lineage,” and ordered that they change their names to “names from their
country of origin” (honkoku no na).** This was further strengthened by later
tefuda regulations which, although they did not explicitly prohibit the use of
Japanese first names, reported in the 1717 and 1852 editions of the regula-
tions that there were certain Korean “clan names” (s/i) that were specified as
being for the Naeshirogawa communities.** The 1852 copy of the regulations
adds the clarification that these clan names were to be “recorded in each
case with one character written above the personal name,” a practice that
was permitted “because these are characters which they had in their home
country.”’ In other words, via a combination of ad hoc orders and tefuda
regulations, the Korean descendants in Naeshirogawa and Kasanohara were
forced to retain Korean first names and clan names (of one character rather
than the usual two or more of Japanese second names), that marked them out
as different from their Japanese neighbours.

% Haraguchi et al., The Status System, pp. 88-89; KZT vol. 3, 798, Kyoho 2 (1717).3.11,
pp- 306-07.

30 Haraguchi et al., The Status System, pp. 22-27.

3t Sennen Chosen yori meshiwatasare tomecha, p. 119.

2 Clements, “Alternate Attendance.”

3 HRERR B 2 B KARIRER 2 4 JBUR =BG, Sennen Chosen yori meshiwatasare tome-
cha, p. 119.

3% KZT vol. 3, 798, Kyoho 2 (1717).3.11, p. 306; Shamon tefuda aratame jomoku, Kaei 5
(1852), p. 199.

35 Haraguchi et al., The Status System, p. 88.
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There are, however, no surviving regulations concerning the clothing and
appearance of the Naeshirogawans, unlike those that exist for Ryukyuans
and Amamians discussed below. Despite this, it seems that the Naeshiroga-
wans often wore Korean clothing and hairstyles. Tachibana Nankei 47/ %4
(1754-1806) visited the village in 1795 and recorded in his Saiyitki V815570
(Travels in the West, 1795) that in daily life they all wore Korean clothing
and spoke the Korean language (ifuku gengo mo minna Chosenjin ni te), and
that on ceremonial occasions (reigi no toki) they wore more elaborate types
of Korean clothing.* By the time a merchant named Takagi Zensuke 5 A &
B)y (d.1854) visited Naeshirogawa in 1828, the wearing of Korean clothing
was limited to formal occasions. Zensuke visited Satsuma several times be-
tween 1828 and 1839, recording his impressions in Satsuyd 6hen kiji BEb51E
IXFLH (Back and Forth to the Capital of Satsuma). Of the Naeshirogawans,
he wrote:

Their custom is to tie their hair in a topknot and they wear Japanese
style clothing. However, when they attend New Year ceremonies in
the castle town and when the daimyo procession or an important of-
ficial is passing through [their village] they always wear the Choson
clothing handed down to them from their ancestors, plait their hair in
various ways with horses tails in a style called “mankin”,’” and wear
kerchiefs on their heads that look like courtier’s hats.?

The wording of Zensuke’s description of Naeshirogawa ceremonial attire is
very similar to Nankei’s and suggests that by the 1820s the villagers reserved
Korean clothing only for ceremonial occasions and were not prohibited from
wearing Japanese/Satsuma attire in everyday life. However, a document
from the Naeshirogawan community, dating from 1777, suggests there was
compulsion in everyday life when it came to clothing and speech:

According to the will of the daimyo, the people from Naeshirogawa
and Kasanohara should from henceforth wear Korean clothing and
speak Korean in their daily lives. The young people should tie their
hair up in the Korean style during the seasonal festivals.*

3¢ Tachibana, Saiyiki, p. 321 and p. 324.

37 This may refer to manggon #fd1f1, which was a woven horse-hair band that Koreans used to
tie around their topknots during the Choson period.

¥ ERREZZTHICTRATL Y, KBEIT R AR S FIROMIIH T ~H 26, £
TEAXRSPHIBAT O f, BEREFEAOH L, LTEAELOHiEREE L, v
FriT, BREIEIEICHT, BLWAWAEHNOML LBIE T 725
. w0 D70, Takagi, Satsuyo ohen kiji, p. 617.

» BB 2L BRI RE L, POk ZHEIT, BRI, &
gy SRR, A5 E B BIE. HA) BT IIREZ B R R ORRIC T e e
WA, Watanabe, “Naze Satsuma han,” p. 11.
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Thus, although official regulations relating to Naeshirogawa clothing and
speech have not yet come to light, there is evidence to suggest that they were
required to preserve these foreign customs, at least during the late eighteenth
and early nineteenth centuries.

4. Ryukyuans

There has been a large body of work dedicated to understanding the complex
nature of the Satsuma-Ryukyu relationship post 1609 when the Ryukyuan
king, Sho Nei %% (Ch. Shang Ning, r. 1587-1620), became a vassal of the
Shimazu following Shimazu Tadatsune’s /S IH (1576-1638) invasion.®
Much of this research has focused on Satsuma and the Tokugawa shogun-
ate’s “Policy of Concealment” (inpei seisaku) that followed the closing of
official trade with Ming China and the subsequent need to conceal Japanese
control of Ryukyu in order to maintain access to Ryukyu’s Chinese trade
as the kingdom remained a vassal of the Ming (and later the Qing). After
Satsuma’s invasion, the Ryukyuan king was taken to Japan and forced to
swear loyalty to the Shimazu, and to perform ritual acts of submission before
the retired former shogun, Tokugawa Ieyasu (1543-1616) and his successor,
Tokugawa Hidetada (1579-1632). The king and most members of his court
returned to Ryukyu in 1611. Sho Nei was permitted to keep his throne and
his kingdom, and to continue tributary relations with the Ming court.*!
Although Satsuma’s main interests in Ryukyu lay in control of trade, the
domain also sought to establish some degree of administrative control over
the kingdom and to use Ryukyu to its advantage on the Tokugawa politi-
cal stage.” Between 1611 and 1613 surveys of cultivated lands in Okinawa,
Miyako and Yaeyama islands were carried out, which recorded their size in
kokudaka, the Japanese measure of taxable land, and formally established
the status of the local farmers as peasants by recording them as such in the
surveys. The first tefuda surveys for Ryukyu were carried out in 1636, and
thereafter conducted every six to nine years.* However, governance of the
islands was not outlined in the Shiimon tefuda aratame jomoku, and the te-
fuda surveys in Ryukyu functioned mainly as a population census or an ear-
ly form of the koseki (household registration) system that was later imple-
mented by the Meiji Government in 1871, and which continues, with some
modifications, into the modern period.* Instead, Satsuma issued rules and

40 Smits, Maritime Ryukyu, pp. 205-23; Kuroshima, Ryiikyi okoku, pp. 159-71.

4 Seifman, “Performing ‘Lich@’,” pp. 13—14.

4 Kamiya, Bakuhansei kokka, pp. 154-207; Seifman, “Performing ‘Lachd’.”

4 Dana, “Jiritsu e no mosaku,” p. 179.

4 Higa, “Rytikyt ni okeru jinkd suii no chiikisei ni tsuite,” p. 20. Citing Okuno, Okinawa no
Jjinji hoseishi, p. 152 and Kinjo, “Kinsei Rytikyd ni okeru koseki seido no ittan,” p. 489.
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proclamations relating to the governance of Ryukyu and rules regulating the
behaviour of its inhabitants when they were in Satsuma.*

Initially, the Shimazu sought to remove opposition to their rule by pro-
moting a policy of assimilation, ordering in 1613 that the customs of Ryukyu
were not to differ from that of Japan. The domain also purged Ryukyuan
officials whom they considered to be unsympathetic to Satsuma and pro-
moted those with knowledge of Japan.* However, this policy was reversed
shortly afterwards in 1616. In this year, Satsuma issued orders prohibiting
Ryukyuans from adopting certain Japanese customs, and in 1617 additional
regulations forbade Ryukyuans to wear Japanese hair or clothing styles and
in general to act like “Japanese” (Nihonjin).*” This change is usually attribut-
ed to the failure of the shogunate trade negotiations with the Ming dynasty
in 1616, which meant that Ryukyu became an essential conduit for indirect
trade with China, and made it necessary to avoid giving Chinese envoys
the impression that Ryukyu was Japanese territory. This rule was restated in
1704, presumably due to non-compliance:

If there are any who adopt Japanese names or wear Japanese attire,
this should be strictly forbidden.*

In addition to regulations concerning matters in the kingdom of Ryukyu it-
self, Ryukyu also played a role on the Edo political stage. Between 1634 and
1850, the Ryukyuans were required to send periodic embassies to Edo as part
of the kingdom’s incorporation in the Tokugawa world order. Research has
focused on the meaning of Ryukyuan embassies en route to Edo and in the
shogun’s capital. * The Ryukyuan representatives wore Ming and Ryukyuan
dress, reflecting the importance of Chinese court practice within Ryukyuan
processional ceremony as well as Ryukyu'’s role in the shogunate’s “carni-
val of the aliens,” that also included Korean and Dutch embassies.’® Travis
Seifman has shown how the embassies, which took place under Shimazu

Koseki were compiled in Japan as early as the six century, but fell out of use during the
Heian period (794-1185). See Mori, “The Development of the Modern Koseki.”

45 A large, though not exhaustive collection, is contained in HPS 8, Kagoshima han, vol. 1, pp.
380—401.

4 Kamiya, Bakuhansei kokka, pp. 27-29; Smits, Visions of Ryukyu, p. 19.

47 Smits, Visions of Ryukyu, p. 19; Satd, “Satsuma no naka no ikoku,” p. 24.

© AL & ARSI 2o < AR E IR dE, KZ, Kohen vol. 4, 1855, Hoei 1
(1704).8.20, p. 818.

4 Yokoyama, Ryitkyukoku shisetsu; Miyagi, Ryukyu shisha; Kurushima, Egakareta gyoretsu;
Kurushima, Gyoretsu ni miru kinsei; Toby, “Carnival of the Aliens”; Toby, State and Diplo-
macy, pp. 53-109.

5 Hishikawa, Shimota and Shinzato, Okinawa, pp. 36-39; Miyagi, Ryitkyi shisha, pp. 65-68;
Seifman, “Performing ‘Lachd’,” p. 176.
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escort, were essential to discourses of both Shimazu and Tokugawa power:

The apparent foreignness of the Lichiian embassies... allowed the
Shimazu to boast its unique position as the only daimyo house to
claim a foreign king or kingdom among its vassals.... And it allowed
the Tokugawa to claim that even foreign lands were spontaneously
inspired to dispatch embassies to pay respects to the kubo [i.e. the
shogun] in recognition of Tokugawa power and virtue.”!

The meaning and implementation of Ryukyuan embassies in Satsuma’s cast-
le town of Kagoshima, on the other hand, have received less scholarly atten-
tion.> A residence was established for Sho Nei in Kagoshima after his defeat
in 1609. Later, an official residence for Ryukyuan representatives was set
up, the earliest mention of which is to a Ryiikyil kariya HiEk{i = (Ryukyu
Visitors’ Residence) in 1636, and this later became the Ryilikyii kan BiiEk
fifl (Ryukyu House) in 1784 when Shimazu Shigehide changed the name
as part of his efforts to foreignize the Ryukyuans in Kagoshima, discussed
below.** There has been little research to date on the rules governing the
visual markers of identity required or voluntarily adopted by the Ryukyuan
officials in Kagoshima, particularly for the period prior to Shigehide’s rule.
Doyen of Ryukyuan studies, Ikemiya Masaharu, writes that as with trips to
Edo, Ryukyuan ambassadors wore Chinese and Ryukyuan attire when parad-
ing into Kagoshima castle, and the norms changed over time in response to
varying geopolitical conditions. Initially, the custom was for Ming dress. In
1645, however, only one year after the Qing Dynasty came to power and
issued the law commanding the wearing of the queue, the Ryukyuan court
adopted Ryukyuan dress. The Ryukyuan ambassadors continued to wear
Ming dress while in Kagoshima but from 1691 the ambassador to Satsuma
wore Ryukyuan attire. In 1725 they reverted to wearing Ming dress while
in Satsuma. ** However, it is unclear whether specific regulations issued by
Satsuma enforced these customs, whether they were an extension of the rules
prohibiting the wearing of Japanese attire, or whether Ryukyu voluntarily
chose to adopt their local semiotics of court dress, which traditionally in-
cluded elements from Ming and Ryukyuan clothing and accessories.>

We do, however, have evidence that at least one group of Ryukyuans in
Kagoshima had their appearance controlled by the domain to avoid them

ST Seifman, “Performing ‘Lachd’,” pp. 170-71.

52 See Itaya, “Kinsei Rytikyi no tai Satsuma kankei” and Itaya, “Kinsei Rytky ni okeru 6ji.”

53 Tokunaga, Satsuma han taigai koshashi, pp. 5-6. On the probable locations of the different
buildings used for these purposes, see Satd, “Satsuma no naka no ikoku,” pp. 20-22.

5% Tkemiya, “Mo Kirya,” pp. 37-38.

55 Seifman, “Performing ‘Lachd’,” p. 176.
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being confused with locals. The Ryukyuan embassies were accompanied by
students who came to Satsuma in order to study medicine and the arts.>
Daimyo Shimazu Shigehide &HE 5% (1745-1833) issued specific regula-
tions for Ryukyuan doctors, which prohibited them from shaving their heads
like Japanese doctors did. As noted above, Ryukyuans were already prohib-
ited from wearing Japanese attire, but Ryukyuan doctors traditionally shaved
their heads and thus were not technically in breach of this regulation because
the shaved head, although the same as Japanese doctors, was consistent with
Ryukyuan customs. Fukase argues that Shigehide’s prohibition of head shav-
ing was part of other efforts he made to increase the foreign impression given
by the Ryukyuans in Kagoshima, which also included changing the name
of the Ryukyuan residence from “Ryiikyt kariya” to “Ryukyii kan” in imi-
tation of the Rankan and the Tokan, respectively the compounds for Dutch
and Chinese foreigners in Nagasaki, and requiring that that ships bearing
Ryukyuan ambassadors were not to be Japanese style boats.>’

5. The Amami Islands

Although the bulk of domain regulations and the greatest concern for preserv-
ing foreignness was reserved for Ryukyu, Satsuma had similar concerns for
the Amami Islands, part of what is now known as the Northern Ryukyus or
the Satsunan Islands (Satsunan shoto). These islands lie northeast of Ryukyu,
between modern day Okinawa and Kyushu. The major chains within this
group are the Osumi, the Tokara, and the Amami archipelagos.® The Osumi
Islands (including, Tanegashima and Yakushima), had been administratively
part of Satsuma domain’s Osumi Province since before the Tokugawa peri-
od. The Tokara Archipelago (known as Shichitd /& in Satsuma documents
from the period) had been divided between Satsuma and Ryukyu during
the fifteenth and sixteenth centuries, with administrative authority ceded to
Satsuma after Satsuma’s annexation of Ryukyu territory and it became part
of Kawanabe District (Kawanabe gun )111J71).” The Amami Islands (Michi
no shima J8.2 /& in Satsuma documents), on the other hand had belonged
to Ryukyu, but came under Satsuma’s authority in 1609, although the proc-
ess by which Satsuma exerted control was gradual.®® Amami was subject
to tefuda population surveys but Satsuma’s Shiimon tefuda aratame jomoku

3¢ Fukase, “Kinsei Nichirya tsuko,” p. 48.

57 Fukase, “Satsuma han no Rytkyu seisaku,” p. 289. This was also the name used for the
Ryukyuan residence in Fuzhou.

58 Matsushita and Shimono, Kagoshima no minato.

% Akamine, The Ryukyu Kingdom, pp. 38-39; Kamiya, Bakuhansei kokka, pp. 125-35 and
pp- 228-29.

¢ Akamine, pp. 1-3.
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regulations did not fix status categories for Amami, and the islands were
instead governed by legislation issued separately by Satsuma, starting with
the Oshima okime jojo K [E5i& H 45 % (The Oshima Legal Articles) in 1623,
which was followed by other regulations on an ad hoc basis, and the Oshima
kibocho K55 HiFME (Oshima Record of Model Precedents) in 1728.°'

Satsuma’s regulations for the inhabitants of the Amami islands required
them to preserve their foreign appearance and customs, which had been part
of the Ryukyuan cultural sphere and under Ryukyuan administrative author-
ity for over a century.®? The earliest extant collection of rules for Amami, the
Oshima okime jojo of 1623, did not do s0.°> However, in 1699, ad hoc reg-
ulations issued for the inhabitants of Kikaijima & 55, one of the Amami
islands, prohibited them from adopting Japanese first names and any persons
who were using Japanese first names were ordered to change them:

The Amami islanders are to maintain their islander appearance and
are to have names appropriate to where they come from. Many have
names like “something taro” or “something /ei” and this should not
be the case. So that they cannot be mistaken for someone from this
region [Satsuma or Japan] or from Tokara, the Amami Islanders are to
adopt names appropriate to people from the Amami Islands. Anyone
who has given him or herself a misleading name is ordered to remedy
this immediately by changing their name, posthaste.®

This source is dated the eighteenth day of the ninth month, year of the rab-
bit. However, the documents in this section date from the Genroku period,
meaning the year of the rabbit would correspond to either 1699 or 1711.% In
its wording, this regulation is strikingly similar to rules for Naeshirogawa
reported in the village’s records for 1695 and thus it seems likely that the
regulation was issued for Kikaijima at around the same time, that is, in 1699
rather than later in 1711. The Nihon rekishi chimei taikei (Japanese Dictio-
nary of Historical Place Names) also interprets this document as dating from
1699.%

! Minowa, “Kyoho jusannen,” p. 104.

2 Tokunaga, Kaiyo kokka, p. 76; Kamiya, Bakuhansei kokka, p. 232.

% HPS 8, Kagoshima han, vol. 1, 836, Genna 9 (1623), pp. 428-29. However, on the accuracy
of this text see Ishigami, “Genna kytinen,” p. 140.

o EZIENZBRITR RIS Z B =T, 4 bR = F A 2 i, (-HER s /e
L, AfELO LA, RAREE, TS - BB A2 =Rinkk=, B
WSR2 4 A AT i A CRRIE b 03t SEHU, . R4 R T
F{IeEds, HPS 8, Kagoshima han, vol. 1, 805, Genroku 12 (1699), p. 411. A similar
regulation was issued for Naeshirogawa in 1695, and so it seems likely that the regulation
issued for Kikaijima occurred in 1699.

¢ Kamiya, Bakuhansei kokka, pp. 33-34.

8 Kagoshima-ken no chimei, “Kikaijima” =5 5.
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These regulations also prohibited the wearing of Japanese hairstyles:

The Amamians are forbidden to adopt the sakayaki (shaved pate) hair-
style or to shave their heads after reaching adulthood after the manner
of this region and the Tokara islands.®’

These regulations indicate that Tokara islanders were permitted to maintain
an appearance like the Japanese, and this will be discussed in more detail
below. The Oshima kibocho, issued for Amami in 1728, continued the ban
on adopting Japanese customs.®®

When it came to the question of Amami islanders present in Kagoshima,
as with Ryukyuans, doctors were a particular concern. The regulations issued
for Kikaijima in 1699 stated that:

The aforementioned islanders, if they receive permission to spend
time in Satsuma for training—be it medical or otherwise—treatment,
or other reasons, they should not maintain an appearance like people
from the mainland.®

Regulations issued in 1735 again prohibited people from the Amami Islands
who came and stayed in Kagoshima for the purpose of medical training from
adopting “the same clothes and same shaved head as Kagoshima doctors””.
They were ordered to practice medicine “looking like islanders””! and any
who had shaved their heads were ordered to “immediately regrow their hair
and adopt island dress””*. They were also prohibited from remaining in Ka-
goshima for an extended period of time, and the permitted number of years
was fixed at seven.”

6. Regional Power and Social Control

The above analysis is based primarily upon the regulations that have survived

TIHEZMANF, HH RO L < AR, WA CEMELE, o eIk
F, HPS 8, Kagoshima han, vol. 1, 805, Genroku 12 (1699), p. 411.

% Minowa, “Kyoho jusannen,” p. 78.

O UGN, BIEEHAE S, iRREAE =T, kA= b, YR E R R
&, AN, M CfERSEE, HPS 8, Kagoshima han, vol. 1, 805, Genroku 12
(1699), p. 412.

™ BoblSEE, MR T LR EMFRT =T,

TN E=T,

7 RIS AN, WSS = AT,

3 HPS 8, Kagoshima han, vol. 1, 825, Kyoho 20 (1735).2.16, p. 421. The year is given as the
year of the rabbit, which the editors of the Rekidai seido surmise was Kyoho 20 (SHS, vol.
2, 857, Kyoho 20 (1735).2.16, p. 26). On the relationship between the variant manuscripts,
Rekidai seido and Retché seido see p. [TBC upon copy editing] above.
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in the most authoritative collection of Satsuma laws and protocol, the Retcho
seido, supplemented by eyewitness accounts. The picture that emerges is
one in which the identities of Naeshirogawa “Koreans”, Ryukyuans, and
Amamians were preserved by Satsuma, not only when they might be seen by
Ming or Qing representatives or when travelling to Edo, as noted by previous
scholars, but also in Satsuma itself and particularly within the castle town
of Kagoshima, the seat of Shimazu power. This survey has not uncovered
similar rules for other groups of people who might potentially have been
regarded as foreign during Satsuma’s early modern period: Chinese inter-
preters, Osumi Islanders, and Tokara Islanders, for example. If the surviving
materials are representative of historical realities, then this suggests that the
visual appearance of these three groups was less of a concern to Satsuma
authorities than the appearance of individuals from Naeshirogawa, Ryukyu,
and Amami. A possible reason for this is the fact that the latter three people
groups had come under Satsuma control as a result of recent military cam-
paigns, and therefore their presence served as a reminder of the power of the
Shimazu family in Satsuma’s local region beyond domain borders.

The Naeshirogawans had been captured during the Imjin War. Ultimately,
that conflict was a military defeat for Satsuma. However, the domain sought
to recast the Imjin campaign in a better light during the seventeenth cen-
tury by commissioning soldiers’ memoirs, which glorified the exploits of
Shimazu troops.” During the same period, the daimyo of Satsuma began
regularly visiting the village of Naeshirogawa, institutionalizing the regular
public performance of submission to the daimyo’s authority on the part of the
Naeshirogawans through the exchange of gifts and the performance of Ko-
rean songs and dances. These actions have been shown to have been part of
efforts to shore up Shimazu power and to impress locals from Satsuma with
the domain’s ability to bring in foreign captives and the economic benefits of
their ceramic industry.”

Likewise, Satsuma had invaded the kingdom of Ryukyu in 1609 and
this campaign was a military success, unlike the Imjin War. Considerable
scholarly attention has been paid to the process by which Ryukyu became
a foreign vassal of Satsuma and the shogunate, and the ways in which this
reinforced Shimazu and shogunate power. Scholars have paid less attention
to the Amami islands. This archipelago came under the control of Satsuma
after 1609 (albeit gradually) and was no longer administered by the Ryukyu-
an government. From 1624 onwards, the Amami islands were included in the
land from which the domain government of Satsuma collected taxes (kurai-

74 Murai, “Post-War domain source material.”
> Clements, “Alternate Attendance.”
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richi).” However, when dealing with the Shogunate, Satsuma continued to
refer to Amami (Michi no shima) as part of Ryukyu, maintaining the fiction
that the islands were foreign territory until the end of the Tokugawa period.”
The domain thus took pains to maintain the appearance of foreign status of
this captured territory.

In contrast to Korean, Ryukyuan, and Amamian lands, Chinese territory
had never been invaded by Satsuma, and the Osumi islands had been part
of Shimazu holdings for centuries. This may explain the apparent lack of
official concern with foreignizing the dress and appearance of Chinese in-
terpreters and Osumi islanders in Satsuma. However, the status of the To-
kara Islands is slightly more complicated since control of this archipelago
had been divided between Satsuma, which controlled the northern half, and
Ryukyu, which had authority over the southern half, during the fifteenth and
sixteenth centuries. Administrative authority for the southern islands was
ceded to Satsuma after Satsuma’s annexation of Ryukyu territory and Tokara
became part of the domain’s Kawanabe District.”® Thus, while the south-
ern parts of the Tokara island chain could be regarded as recently captured
territory, the northern parts were not. Tomiyama Kazuyuki argues that the
Tokara’s ambiguous status allowed it to serve as a convenient cushion zone
between Japan and China to allow trade, with Japanese officials posing as
Tokara islanders in order to meet Chinese representatives in Ryukyu.” It
certainly seems likely that the archipelago’s ambiguous status and its incor-
poration into Kawanabe District may explain the lack of official regulations
discovered thus far preserving a distinction between Tokara Islander appear-
ance and that of mainlanders, but further research is needed.

Looking beyond the question of foreignization and its role as a visible
reminder of Satsuma conquests in the region and the trading reach of the
Shimazu family, the regulation of appearance and names of Naeshirogawan,
Amamian, and Ryukyuan individuals may also be understood as part of
Satsuma’s status system, which served as an instrument of social control
within the domain. The Naeshirogawans and the branch group of former
Naeshirogawans in Kasanohara resided permanently in Satsuma, and were
permanently incorporated as status categories into the domain’s tefuda regu-
lations. These regulations controlled the behaviour of these Korean descen-

¢ Matsushita, Kinsei Amami, pp. 38-48. Tax revenue obtained from kurairichi was used by
the daimyo for his household expenses and for general administrative expenses, including
the payment of periodic stipends to samurai who had been assigned minor functions. See
Sakai, “The Consolidation of Power,” p. 134.

7 1bid., p. 40.

" Akamine, The Ryukyu Kingdom, pp. 38-39; Kamiya, Bakuhansei kokka, pp. 125-35 and
pp- 228-29.

7 Tomiyama, “Kyok® to jitsuzd.”See Kamiya, Bakuhansei kokka, pp. 228-37.
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dants in ways that preserved their foreign identity, such as in the prohibition
of extramural marriage. However, such rules were not unique to Naeshiro-
gawa/Kasanohara as Satsuma operated a system of marriage restrictions for
commoners. This system matched people of similar economic functions and
responsibilities in order to preserve sufficient levels of population within
functional villages that included mining, fishing, and, in the case of Naeshiro-
gawa and Kasanohara, ceramic production. Restrictions on marriage also
reinforced status distinctions between the many different classes of Satsuma
samurai.®® The Naeshirogawa and Kasanohara marriage restrictions may thus
be understood, not only as a means to preserve their foreign identity, but as
part of Satsuma’s system of social control that served the domain’s economic
ends by preserving their ceramic industry.

As in other parts of Japan, clothing was likewise a marker of social status
and the regulation of clothing was part of Satsuma’s status system. A lengthy
section of the Refcho seido is devoted to regulating the clothing of high-
ranking samurai, particularly during their ceremonial interactions with the
daimyo.?! Clothes served as a marker of status, fixing an individual’s posi-
tion within Satsuma society, and the rules for Naeshirogawan, Ryukyuan,
and Amamian individuals also functioned in this respect. Movements in and
out of the Ryukyuan residence in Kagoshima were strictly controlled, and
individuals wearing Ryukyuan dress would have been more easily watched
due to the visual distinction between them and locals.® In the case of doctors
studying medicine in Kagoshima, who would have been one of the groups
with the greatest freedoms, requiring them to grow their hair could have
worked as a means of preventing them from going undercover and posing as
locals by changing their clothing.

Concluding Remarks: Foreigners in Public Ceremony
in Satsuma

The two strands of meaning—regional power and social control—that at-
tached to Satsuma’s requirements for people from Naeshirogawa, Ryukyu,
and Amami to wear foreign dress were displayed on particular public oc-
casions. I have previously examined the ways in which Naeshirogawa
“Koreans” were incorporated into the official activities of the daimyo as they
traversed their domain en route to Edo in fulfilment of their alternate atten-
dance requirements.* Here I briefly touch upon the New Year’s formalities

80 Sakai, “An Introductory Analysis,” pp. 18 and pp. 22-27.
81 HPS 8, Kagoshima han, vol. 2, pp. 49-74.

82 Fukase, “Kinsei Nichiryt tsukd,” pp. 48—49.

8 Clements, “Daimyo Processions.”
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in Tsurumaru Castle in Kagoshima, the seat of Shimazu power. At this im-
portant festival, representatives from the upper echelons of Satsuma’s samu-
rai class were required to present themselves in descending order of status
before the daimyo to offer formal greetings, gifts and other ritual signs of
loyalty. There is evidence that Naeshirogawan and Ryukyuan representatives
were also present on these occasions, incorporating these foreigners publicly
into the ritual performance of status and the Satsuma world order.3

The earliest record of the Ryukyuans offering New Year’s gifts in Satsuma
comes from 1611. On this occasion, Ryukyuan representatives offered gifts on
the sixteenth day of the first month alongside Shimazu retainers, reinforcing
the Ryukyuan king’s new status as a vassal of Satsuma.® According to an un-
dated entry in the Retcho seido, most likely from the Kyoho (1716-1736) or
Tenmei periods (1781-1789), Ryukyuan representatives were required to take
part in the New Year’s greetings on the sixth day of the first month.%¢ Another
record exists for 1722, which requires the Ryukyuans to offer their greetings
on the sixteenth day.*” The Naeshirogawans are not mentioned in these records,
but as discussed above, Tachibana Nankei and Takagi Zensuke who visited
Satsuma in the late eighteenth and early nineteenth centuries, reported that
the Naeshirogawans took part in New Year’s ceremonies in Kagoshima wear-
ing Korean dress. Nankei merely uses the expression “ceremonial occasions”
(reigi no toki), but Zensuke is more specific: “Go into the castle town for New
Year’s ceremonies” (nenshi no reini joka e izuru).®

Another piece of evidence that there may have been Naeshirogawan in-
volvement in the New Year’s ceremonies in Kagoshima is that both of the
aforementioned New Year’s records contained in Retcho seido mention repre-
sentatives from the mining villages (kinzan chonin), who were required to pres-
ent themselves at the castle on the same day that the Ryukyuans were offering
New Year’s greetings. Naeshirogawa and the mining communities were both
types of functional villages within Satsuma’s system of social organization,
defined side by side as status categories in the tefirda regulations and subject to
similar restrictions, including extramural marriage. It is therefore conceivable,
though not certain, that the Naeshirogawans may have been present on the
same days at the mining villagers, and the Ryukyuan representatives.

% The Ryukyuans were also present at the Eighth Month (hassaku J\¥#) festivities when
prayers were offered for a safe harvest and gifts given to the daimyo as a sign of loyalty.
E.g. HPS 8, Kagoshima han, vol. 2, p. 187.

8 KZ, Kohen vol. 4, Keichd 16 (1611)1.16, p. 320.

8 HPS 8, Kagoshima han, vol. 2, 2400, undated, p. 167. According to the variant manuscript
of this text, the Rekidai seido, these particular protocol documents date from either the
Ky6ho or Tenmei periods (SHS vol. 3, p. 190).

8 HPS 8, Kagoshima han, vol. 2, 2423, Kyoho 6 (1721) 12.30, p. 180.

8 AR OTSIZIE N ~H1 %, Watanabe, “Naze Satsuma han,” p. 10.
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Like the daimyo visits to Naeshirogawa and their public exchange of gifts
between lord and Naeshirogawan vassals, the New Year’s rituals were a pub-
lic occasion on which the status system of Satsuma was performed. It was a
chance to enact the Shimazu world order, with various status groups appear-
ing in the castle town to offer gifts and greetings to their lord. Satsuma’s mili-
tary campaigns in Choson Korea and Ryukyu had brought the Naeshirogawa
potters, with their lucrative ceramic industry, and the Ryukyuan and Amami
islands with their lucrative China trade, under Shimazu control. Together
with the Ryukyuan residence and its foreign inhabitants in Kagoshima, the
New Year’s festivities would have offered residents of the castle town a reg-
ular visual reminder of economically profitable achievements made possible
by Shimazu military power. The preservation of visual markers of foreign
identity within the Naeshirogawan, Ryukyuan, and Amamian communities
in Satsuma was key to enacting this display and fixing these foreign individ-
uals within the Satsuma status system of social control.

Satsuma’s highly disciplined social order, framed by the various Shiimon
tefuda aratame jomoku, had implications beyond the seventeenth to eight-
eenth centuries. While Satsuma’s social organization was broadly similar
to other domains during the Tokugawa period, the fact that the domain ad-
ministrators—rather than temples as was the case in other domains—were
responsible for registering individuals, meant that the regulations governing
social control in Satsuma were more detailed and contained some notable
differences from the registration practices of other domains. Scholars have
noted that Satsuma’s status system allowed for a much higher percentage of
warriors than in other domains and have debated the implications of this for
the Meiji Revolution (1868).%° Satsuma’s status system has also been cred-
ited as one of the sources of the strength and purpose displayed by leaders of
the domain during the Restoration movement, since Satsuma’s rural samurai
(goshi) were more thoroughly subordinated to authority than in other do-
mains.” The formal status of the Naeshirogawa potter community discussed
in this chapter is another example of the unique operation of Satsuma’s
system of social organization. Other domains in south-western Japan also
brought back potters from Choson Korea during the Imjin War, but unlike the
case of “Koreans” in Satsuma who are still present in Naeshirogawa today,
Koreans captives in other domains did not survive as separate communities
beyond the early decades of the seventeenth century.”’ Satsuma’s detailed
status regulations played a large part in this difference.

8 Jansen, “The Meiji Restoration,” pp. 325-326.

% Sakai, “An Introductory Analysis,” p. 3; Beasley, “Politics and the Samurai Class Structure
in Satsuma,” pp. 55-56.

°! Naitd, Bunroku keicho eki ni okeru hironin no kenkyi.
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